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Abstract:
Doctrine of free will and predestination has always been an important
theological issue throughout the Islamic history. Like other theologians of every
Islamic era, contemporary muslim theologians have tried their best to provide
rational arguments for this issue. Dr. Khalīfah Abdul Ḥakim, (1896- 1959) was a
prominent Islamic theologian, intellectual and philosopher whose main interest
was in promotion of the universal values of Islam in the contemporary context.
This article is aimed to address this question that what arguments he has
provided for the Islamic doctrine of good and evil. Khalīfah says that man is
blessed with liberty and free will. If he were merely a part of nature which is
controlled by fixed laws, he would not be different from trees, heavenly bodies
and matter. Furthermore, God is free and He made man also free by breathing
His own spirit into him. He is not controlled and determined by fixed laws. But,
freedom, having double- edged is a dangerous weapon. Man can revolt even
against his Creator. However, he is not created with perverted instincts. The
theory of original sin is absolutely incompatible with the teachings of Islam. God
has granted free will to man which is definitely an act of a loving fosterer. If a
man commits any evil as a result of endowed free will, cannot be attributed to the
lack of goodness in God. So far as the theory of existence of evil in nature is
concerned, Khalīfah has categorically repudiated it as there is no deficiency in
nature. It is only our wishes that attributed and connected virtue or vice to the
occurrences and incidents of nature. There is no natural vice but there certainly
exists moral vice as a result of endowed free will to man. However, there are two
kinds of moral evil. First, the evil caused by man’s own acts. Second, the evil
caused by the acts of others. The sufferings caused by man’s own acts are
actually the result of his endowed free will. The sufferings caused by the acts of
others are the source of man’s purification.
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The doctrine of human predestination and free- will is an important and
controversial issue of religion and philosophy. To understand the issue we
must observe the intricate difference existed between the formation and
construction of an act (Khalq-e- amal) and the production, execution and
presentation of an act (kas‟b-e-amal) )(کسة العول. Man is neither the
constructor nor fabricator of his doings (Khāliq) nor are his doings
divinely predetermined or preplanned. The reality exists between these
two positions. God is the constructor (Khāliq) of acts, and man is their
producer, executer and operator (Kāsib). The function of human action is
neither creation (Qad‟r) )(قدرnor predestination (Jab‟r) )(جثرbut free
performance and accomplishment.1 About the creation the Qur‟ān says;

َ ُ َ
ُ َََ َُ ہ
﴾ّٰللا خللک ۡم َو َما ت ۡع َمل ۡون
﴿و

2

And Allah has created you and what you make.
According to Khalīfah, man is endowed with free will and on the basis of
the freedom he chooses either the right or the wrong path. Khalīfah writes;
“Man is endowed with freewill. If he were merely a part of nature
which is determined by fixed laws, he would not be different
from matter and plants…. How undetermined free-will emerges
from deterministic nature ruled by necessity is not understandable
by any scientific hypothesis. But it is such an undeniable fact that
the very act of denying it asserts it because the denier feels that
he is not compelled to deny it but is denying it freely. ……. If we
were the children of physical nature only, free-will would neither
be possible nor intelligible. It is by free-will that we transcend
nature and step in to the realm of ends which is the realm of
spirit. God is free and when he made us in His own image and
breathed His own spirit in to us, as the Qur‟ān teaches, He made
us also free.”3
There are main three points which are important in this context.
1.
Freedom of performance
2.
Sense of discrimination between vice and virtue
3.
Freedom of will and choice
On the basis of freedom of performance he would be held accountable in
the world hereafter. The Qur‟ān has enunciated the issue in the following
verses.

َ
َ
َّ ﴿ ِا َّها َہ َد ۡی ٰى ُہ
﴾الس ِب ۡی َل ِا َّما ش ِاک ًسا َّو ِا َّما ک ُف ۡو ًزا

4
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Certainly, we have shown him the path that he may be grateful or
ungrateful.
Thus he would be punished or rewarded and remunerated on the basis of
free will.
5

َ
َ
َ
َُ
﴾﴿ ل َہا َما ک َس َب ۡت َو لک ۡم َّما ک َس ۡب ُت ۡم

Theirs is that (reward) which they earned and yours is that
(reward) which you have earned.
Man is the performer and operator of his acts and therefore, he is
responsible for his actions and nobody is accountable for the conduct of
others. The holy Qur‟ān says;

َ َ
ُ َ
ُ َ َ َۤ َ
﴾ص َابک ۡم ِّم ۡن ُّم ِص ۡی َب ٍۃ ف ِب َما ک َس َب ۡت ا ۡی ِد ۡیک ۡم
﴿ و ما ا

6

And whatever misfortune has reached you, it is because of what
your hands have earned.
So, God, the Almighty, has endowed man free-will. He is not absolutely,
bound to fixed laws and deterministic nature. He is capable of doing either
right or wrong actions. The Holy Qur‟ān points these facts beautifully in
the following words‟

َ ٰ ُ َ ۡ ۡ َ
﴾ان َعلی ه ۡف ِس ٖہ َب ِص ۡی َرۃ
﴿ ب ِل ِۡلاوس

7

Nay! Man himself keeps an eye on the exact state of his soul.
Khalīfah says that the human life is based on the supposition and premise
of free-will. Therefore, he is held responsible for his right or wrong
actions. He writes;
“Entire human life is based on the assumption of free-will. Our
sense of moral obligation, our approbation and disapprobation of
our own acts or the actions of others, our systems of laws, our
sanctions, our rewards and punishments are all based on this
postulate of free-will. If we were the children of physical nature
only, free-will would neither be possible nor intelligible.” 8
According to the Qur‟ān, man possesses the faculties which can
discriminate between right and wrong. The Qur‟ān says;

ََۡ
ُ
َ
َۡ َ
﴾ فال َہ َم َہا ف ُج ۡو َزَہا َو ت ۡل ٰو َىہاo س َّو َما َس ہو َىہا
ٍ ﴿و هف

9

And the (Human) mind and its perfection, so he intimated to it by
inspiration its deviating from good and its guarding (against) evil.
This verse clearly indicates that man possesses the faculties which are
necessary for human perfection. Through these faculties, he not only can
discriminate between good and evil but can also freely choose between
vice and virtue.
The Qur‟ān enunciates the problem beautifully.
35
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َ َّ ُ ٰ ۡ َ َ َ ۡ َ َ َ َّ ً َ َ ۡ َ ۡ َ ٗ َّ ۡ َ ۡ َ ۡ َ َ
﴾الى ۡجد ۡی ِن
و ہدیىہo و ِلساها و شفتی ِنo ﴿الم هجعل لہ عیىی ِن

10

Have we not made for him a pair of eyes? And a tongue and a
pair of lips-- And we have shown him both the distinct ways.
The holy Qur‟ān again says;

َ ۡ
ۡ ُّ َ َّ َ َّ ۡ َ
ّ ﴿ َ َۤل ا ۡک َس َاہ فی
﴾السش ُد ِم َن الغ ِ ّی
الد ۡی ِن ۟ۙ كد تبین
ِ ِ ِ

11

There is no constraint and coercion in religion. Surely, true
guidance now stands out clear from error.
12

َ
َ
َّ ﴿ ِا َّها َہ َد ۡی ٰى ُہ
﴾الس ِب ۡی َل ِا َّما ش ِاک ًسا َّو ِا َّما ک ُف ۡو ًزا

Certainly, we have shown him the path that he may be grateful or
ungrateful.
All these verses obviously establish the fact that man is innately qualified
to discriminate between good and evil and also blessed with an
unrestrained freedom of choice.
If the people were not invested with free choice of performance
(Ikhtiyār-e-kas‟b) )(اختیار کسة
in their acts, God would not have charged
ِ
them for their misconduct.13
Due to this free-will, man can revolt even against his creator.
Freedom is a two-edged weapon. Khalīfah writes;
“But freedom is a double-edged weapon; it means the capacity
of, following either the right or the wrong path. The distinctive
feature of man is that he can revolt even against his creator. The
first exercise of man‟s free will against God is what is
theologically described as the fall of Adam. His life as a human
being really begins with that fall which was symptomatic of his
exercise of free-will. If the granting of free-will to man is an act
of a loving fosterer, then any evil that may result from it cannot
be attributed to lack of goodness in the creator.”14
Only freedom brings responsibility. Without freedom there is neither
responsibility nor accountability. The Qur‟ān has repeatedly stated that
everybody will be judged on the basis of what he has earned and
performed, and no one will be accountable for the acts he has not
performed. 15

Responsibility:
Khalīfah says that man‟s life is based on the supposition of freewill. Therefore, he is held responsible for his right or wrong actions. He
writes;
“Entire human life is based on the assumption of free-will. Our
sense of moral obligation, our approbation and disapprobation of
36
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our own acts or the actions of others, our systems of laws, our
sanctions, our rewards and punishments are all based on this
postulate of free-will. If we were the children of physical nature
only, free-will would neither be possible nor intelligible.”16
The following verses beautifully enunciate the issue.
The Qur‟ān says;
17

ۡ ّ َّ َ َ ۡ َ َ ٰ َ َ َ َّ َ ۡ َ ۡ ۡ ُ ۡ َ َ َّ ہ
﴾س ِبظَّل ٍم ِلل َع ِب ۡی ِد
﴿ذ ِلک ِبما كدمت ای ِدیکم و ان ّٰللا لی

This is a reward of what your hands have sent forth and verily it
is not for Allah to wrong His servants.
The holy Qur‟ān further says;
18

َ َ ٓ َ
ۡ ّ َّ َ
َ َ
َ ﴿ َم ۡن َعم َل
﴾ص ِال ًحا ف ِلى ۡف ِس ٖہ َو َم ۡن ا َسا َء ف َعل ۡی َہا ؕ َو َما َزُّب َک ِبظَّل ٍم ِلل َع ِب ۡی ِد
ِ

Whoever works good deeds, it is for the good of his own soul,
and whoever does evil, then its burden is upon himself. And your
Lord is not at all Unjust to His servants.
So, man becomes only responsible for the endowment of free-will. The
Holy Qur‟ān explains the fact in the following words;

َ َّ
ُ َ ُ
ُ ٰ ُ ۡ ُ ۡ
َ َ
ۡ َ ُّ ُ ُ ۡ َ َ َ
س ِۡلا َعل ۡی َہا ۚ َو َل ت ِص ُز َو ِاش َزۃ ّ ِوش َز اخ ٰسی ۚ ث َّم ِالی َزِّبک ۡم َّم ۡس ِج ُعک ۡم ف ُی َى ِّب ُئک ۡم
ٍ ﴿ و َل تک ِسب کل هف
ُ
19
ۡ َ
﴾ِب َما ک ۡى ُت ۡم ِف ۡی ِہ تخ َت ِل ُف ۡون

And no person earns anything but it is on his own account; and
no carrier of load shall carry the load of another. Then to your
Sustainer is your eventual return. He will inform you of that
wherein you used to vary.
According to Khalīfah, the responsibility of man started with the
endowment and characteristic of his free-will and knowledge. He did not
start his life with perverted instincts. Khalīfah explains;
“Man does not start life with perverted instincts. All of his
instincts, like the instincts of the animal, are instrumental of the
preservation of life; it is only with false knowledge and perverted
free will that disorder sets in.”20
In the moral realm no one is the bearer of the burden of others. 21 So, man
is held accountable and declared responsible for all his varied doings and
this very belief in moral order completes the faith of man. Khalīfah writes;
“Belief in the moral order or the law of the moral compensation
along with belief in God, the source of the moral and the natural
order, completes the faith of man if he is also the doer of good
deeds. All the rest of Islam is a system of corollaries that follow
from this basic outlook. Anyone within the pale of orthodox
Islam or outside it who has this outlook has attained truth.” 22
37
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From the above mentioned discussion we may conclude that Man is
responsible for what he does and he is not responsible for the actions
which he did not commit. Moreover, God is not unfair in distributing
rewards or imposing punishments. Divine acts are never arbitrary and
capricious. Man is held responsible and accountable for all his actions on
account of freedom of choice which God has conferred on him as his birth
right. Man is to blame for all his crimes and evil practices due to his
freedom of his choice.

Repudiation of the Doctrine of Original Sin:
The doctrine of free will is linked with the doctrine of man‟s good
and right nature. Man is not created with perverted instincts. So, the theory
of in-born criminality is absolutely incompatible with the Islamic
teachings. Man is free to choose according to his will. No restraint is
imposed on his free choice. Moreover, man is a purposive being. Each and
every thing of the universe has been created with a special purpose. The
Qur‟ān says;
23

َّ اب
َ َٰ َ ََۡ َ َ
َ اط ًَّل ۚ ُس ۡب ٰح َى َک َف ِل َىا َع َر
﴾الى ِاز
ِ ﴿ َزَّبىا ما خللت ہرا ب

O‟ our Lord! You have not created all this (universe) purposeless.
Moreover, man is a purposive being, and he is created to worship and
serve the Al-Mighty Allah.
The Qur‟ān says;
24

َّ َ ۡ ۡ َ َّ ۡ ُ ۡ َ َ َ َ
﴾س ِۡلا ِل َی ۡع ُب ُد ۡو ِن
﴿و ما خللت ال ِجن و ِۡلاو

And I have not created the jinn and the men except that they
should worship me.
So, the purpose of man is the pursuit of moral ends to achieve the highest
stage of perfection. The Qur‟ān says;
25

َ ُ َ ُ ُ َ ۡ
ۡ
ً
َۡ َ َ
َّ
َۡ
﴾﴿ال ِر ۡی خل َم اۡل ۡو َت َو ال َح ٰیوۃ ِل َی ۡبل َوک ۡم ا ُّیک ۡم ا ۡح َس ُن َع َمَّل ؕ َو ُہ َو ال َع ِصۡی ُص الغ ُف ۡو ُز

Who created death and life so that He might try you as to which
of you is best among you in respect of actions.
The holy Qur‟ān further establishes the purposive basis of human creation.

َ َ ُ َ ً
ََ
َ
ُ ََ َ
﴾﴿اف َح ِس ۡب ُت ۡم ا َّه َما خل ۡل ٰىک ۡم َع َبثا َّو ا َّهک ۡم ِال ۡی َىا َل ُت ۡس َج ُع ۡون

26

What did you then imagine that we had created you in vain, and
that you were not to return to Us.
Christianity considers man genetically tainted and congenitally flawed as
he is a production of sin. Every child is sinned and originally tainted.
Khalīfa writes;
“Every great prophet suffers for the sake of humanity and is truly
a saviour, but Jesus was made the Son and Saviour. The simple
38
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and sweet religion of Jesus was thus beclouded by irrational
mysteries, sapping the very foundations of morality by depriving
man of free – will, and making God a cruel, revengeful tyrant,
visiting the sin of the first parents on innumerable generations--------- According to this kind of dogmatism, moral effort loses its
value and assurance of well – being, here and hereafter.27
Christianity renders the belief that man is the outcome or product of sin.
He is genetically and naturally sinful and tainted. Moreover, he is
congenitally not flawless. But Islam vehemently refutes this concept.
Islam says that the creation of man is absolutely a positive production. He
is not tainted or flawed creation but he is created in the divine image. 28
On contrary to this dogma, Islamic concept is that every child is
blessed with „Fitrat-e-salīmah )ت سلیوہ
ِ (فطرat the time of his beginning.
The holy Prophet (PBUH) has thrown light on this concept in the
following words;
َ
َ

َ ىصساهہ او ُی
َ ُ ُ
َ َ
"مجسا ِه ٖہ
"ما من
ٖ ِ ّ الفطسۃ فابواۃ يهودانهاو ُی
ٍ
ِ مولود ۡلا یولد علی

29

Every child who is born follows the right nature. It is his parents
who make him a Jew or a Christian or a Magian.
In the light of all above discussion, we may conclude easily that man
is not inborn tainted or sinned. He is born with right nature. According to
these narrations of the Prophet (PBUH) every born child is blessed with
„Fitrat-e-salīmah )ت سلیوہ
ِ (فطرat the time of his beginning. He is born
with the potential characteristic to think freely and with the capacity to
perform fairly and justly. It is irrelevant whether he is born in the house of
a Muslim or a non- Muslim. What really matters is the formation of his
nature at the juncture of his birth. And this very nature is flawless,
untainted and un-sinned by birth. It is potentially patterned on the right,
just and correct path.30
So, Islamic view is that human nature is patterned on the right path
by the Almighty Allah. At another place the holy Qur‟ān enunciates the
issue in the following words;

َ
َ ۤ َ َ ۡ ۡ َََۡ ۡ ََ
ُ
ٰ
َّ َّ
ُ
َ
 ِۡلا ال ِر ۡی َن ا َم ُى ۡوا َو َع ِملواo ث َّم َز َد ۡد ٰه ُہ ا ۡس َف َل ٰس ِف ِل ۡی َنo ان ِف ۡی ا ۡح َس ِن ت ۡل ِو ۡی ٍم
﴿للد خللىا ِۡلاوس
َ ََ
َ
ُ
31
ۡ
َ
ہ
﴾الص ِل ٰح ِت فل ُہ ۡم ا ۡجس غی ُر م ۡمى ۡو ٍن

Certainly, we have created man in the best form and shape. Then
we returned him to the lowest of the low, except those who
believe and kept performing good actions so that they shall have
an unending and self- perpetuating reward.

39
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The above mentioned verses clearly denote man‟s good nature. Man is not
created with perverted instincts.

The Principle of Exemption:
If a man commits any unlawful act in a state of compulsion or in an
extreme necessity, he would be exempted from the criminal liability. The
holy Qur‟ān says;

ُ ۤ َ َ ۡ ۡ ۡ ۡ َ َ َ َّ َ َ َ َ ۡ ُ َ َ َ َ َّ
َ َۡ ہ
َ ُ ۡ
اضط َّس غ ۡی َر َب ٍاٍ َّو
ّٰللا ۚ ف َم ِن
ِ ﴿ ِاه َما ح َّسم عل ۡیک ُم اۡل ۡیتۃ و الدم و لح َم ال ِخن ِزی ِس و ما ا ِہ َّل ِب ٖہ ِلغی ِر
َ َ َ َ َ َ ۤ ۡ َ َ َ ۡ َّ ہ
32
﴾ّٰللا غ ُف ۡوز َّز ِح ۡیم
َل ع ٍاد فَّل ِاثم علی ِہ ؕ ِان

He has only forbidden you dead meat and blood and flesh of
swine, and the flesh of an animal over which any other name
instead of Allah has been invoked at the time of its slaughter, but
if anyone is driven to necessity and forced by necessity without
willful disobedience and not desiring to exceed the limits, no sin
shall be occurred upon him. Certainly, Allah is the Mostforgiving and the Most- merciful.
So, such act should not involve a willful violation of the law of sharia.
Dr. Qādri writes;
“Thus God has put aside the onus of sin and criminal ability in a
state of undesirable compulsion, where man cannot act on the
basis of his free will and choice and is stripped of his
discretionary power in the exercise of his options. This is a
profound and highly laudable principle of Shariat which exempts
from legal liability criminal acts committed by man in a state of
extreme compulsion.”33 At another place the Qur‟ān says;

َ
َ َ ۡ َ َ
َ
ۡ ُ ۡ
َ َ
ض َّل ف ِا َّه َما َی ِض ُّل َعل ۡی َہا ؕ َو َل ت ِص ُز َو ِاش َزۃ ّ ِوش َز اخ ٰسی ؕ َو
﴿ َم ِن ۡاہ َت ٰدی ف ِا َّه َما َي ۡہ َت ِد ۡی ِل َى ۡف ِس ٖہ ۚ و من
ً
َ َ
ّ
ُ
34
﴾َما ک َّىا ُم َع ِر ِب ۡی َن َح ہتی ه ۡب َعث َز ُس ۡوَل

Whosoever follows the path of guidance follows it for his own
good. And whoever goes astray he does so to his own perils. And
no carrier of burden will carry the burden of another. We do not
torment until we have sent an Apostle.
So, we may conclude that the freedom and choice to choose the right path
well as the wrong path is entirely and absolutely the responsibility of an
individual and it is not dictated by divine preference or plan. The second
thing is that no one will share the burden of the wrongful acts performed
by others and there is no concept of vicarious liability in divine reckoning
or plan. The third important thing is the principle of Itmām-e-Hujjat
40
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)(اتوام حجت, according to which no one will be punished unless the truth is
revealed to him through the Messengers of God.
If God had to reward humanity arbitrarily in conformity to a pre
designed scheme, there was hardly any need for the raising of Prophets
and for the transmission of divine revelation. 35
According to M‟otazilah man himself was the creator of his acts,
independent of God‟s will as according to them man is endowed with
absolute freedom. But the Jabria school of thought supported the idea of
absolute determinism. However, Matureedi school of thought tried to
reconcile the extreme positions and create a compromise between them.
According to this theory, man is neither the creator of his acts nor is he
handicapped by the predestined divine fate in the exercise of his choice
and in the free operation of his will but he is perpetrator of his deeds. 36
According to Imam Ja‟far Sadiq, it is the balanced view between two
intractable positions.
َ

ولک ّن ا َمس بین امسین فاهلل خلم ۡلاسباب و اۡلسیباب و زتب اۡلسیباب علی
ِ "َل جبر وَل كدز
َ
ْلوکم
ۡلاسباب و جعل لها مدخَّل ِفی وجودہا و خلم لہا شسائط و جعلہا متوفلۃ علیہا
37
"تتحلم الشسائط ْلم توجد اۡلشسوطات

There is neither determinism nor absolutism; the fact is in
between these two positions. Allah has created the causes and
effects and has composed the effects on the basis of certain
causes which have been made effective. Then He has created the
conditions for the functioning of the causes which have been
made dependent in a manner that, if conditions are not fulfilled,
the conditioned causes cannot come into existence. And,
therefore, they cannot create any effect without this principleprocess.
The exact status of human action is neither creation or absolutism
nor predeterminism, but free earning and independent performance, which
is known as Kas‟b )(کسة. But so far as the meaning of Qazā and Qad‟r
)(قضاء و قدرis concerned, Qazā )(قضاءmeans creation; Qad‟r )(قدر
signifies measure, assessment, and estimation. 38
In the Qur‟ān, the word Qazā ) ) قضاءis used in the sense of creation. The
Qur‟ān narrates;

ٰ ََ
﴾ات ِف ۡی َی ۡو َم ۡی ِن
ٍ ﴿فلض ُہ َّن َس ۡب َع َس ٰم َو

39

So, He made them seven heavens in two days.
However, the word Qad‟r )(قدرis used in the meaning of estimate and
measure as the holy Qur‟ān says;
41
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َ ُ
َ َ
ََۡ
﴾﴿ ِا َّها ک َّل ش ۡی ٍء خلل ٰى ُہ ِبلد ٍز

40

Certainly, we have created each and everything according to
estimation and measure.

ُ
""اللدز محسکۃ اللضاء و الحکم

41

Qad‟r is the incentive of Divine creation and decision.
Qad‟r is the main incentive of what is created or ordained by God in
respect of various issues.
So, in the light of above discussion, it is clear that Allah being the
„Alim ul ghayb‟ (knower of the unknown) knows about each and every
living thing before it comes in to existence. God‟s estimation about the
behaviour of human beings, before they are seen or displayed externally in
the universe, is the Qad‟r )(قدر, which does not restrict a man to do any
special act. Allah gives His statement and declaration in the shape of Qazā
)(قضاء.
God is all- knowing and no aspect of reality is unknown to Him. He
has the fore- knowledge of all the happenings and events, but this foreknowledge does not constitute an act of Divine predetermination. God
42
does not interfere with man‟s freedom of choice.
The holy Qur‟ān says;
ۤ

ۡ ُ
ۡ َٓ
ُ ﴿ َی ۡم ُحوا ہ
﴾ّٰللا َما َیشا ُء َو ُیث ِب ُت ۚۙ َو ِع ۡى َد ٗہ ا ُّم ال ِک ٰت ِب

43

Allah establishes and wipes out what He pleases and with Him
alone is the real Mother-Book.
In this context, Sheikh Abdul Haque Muhaddis Dehlvi explains the
Qur‟ānic verse in the following way;

ٰ "فاملحو وۡلاثبات اشازۃ الی اللدز و عىدہ ُا ّم
"اللضاء
لکتب اشازۃ الی
ِ

44

That the abolition and establishment indicate the Qad‟r, whereas
the basis of the book (Ummul Kitab), signifies the Qazā.
Qazā is, therefore, mainly related to Allah and Qad‟r to human
beings. Qad‟r is the inspiration and incentive of Qazā. Therefore, the
principle of Qazā and Qad‟r is itself an endorsement of human freedom. 45
The following conversation which was occurred between Hazrat
Umar (R.A) and Abu Ubaidah also explains the distinction between the
Qazā and Qad‟r.

"كال ابو عبیدہ لعمس ۡلا ازاد الفساز من الطاعون بالشام أتفس ِم َن اللضا؟ كال عمس أخس
46
ٰ من اللضاء ہللا
"الی كدز ہللا

Abu Ubaidah asked Umar when he intended to leave Syria on
account of plague: Are you running away from Qazā? Hazrat
Umar replied. I am moving from Allah‟s Qazā to His Qad‟r.
42
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According to Mullā Ali Qāri, the Qad‟r (Divine estimation) is the
real base of Divine declaration (Qazā) while kas‟b )(کسةor man‟s
performance with his free discretion is the actual cause to determine
everything.47
Allama Sa‟d-ud- Din Taftāzāni clears this very concept in the following
words;

ٰ "فالفعل ملدوز ہللا
"تعالی بجہۃ ۡلایجاد و ملدوز العبد بجہۃ الکسب

48

That the human act is within the jurisdiction of Allah, as regards
its creation, and within the jurisdiction of man, as regards its
performance.

The Concept of Qazā-o-Qad’r in the Light of the Prophetic
Hadīth:
Hazrat Ali narrated that the companions of the holy Prophet
(PBUH), asked a question to the holy Prophet (PBUH) when he stated that
the dwelling of every person, in hell or heaven, had been pre- inscribed.

ؐ "یا زسول
"ہللا فلم وعمل أفَّل هتکل

49

O! Holy Prophet (PBUH), shouldn‟t we rely on whatever has
been written and give up the performance of duties.
In another Hadith which is narrated by Abdullah bin Amr, the companions
asked the holy prophet (PBUH)

َ َ
""فیم العمل یا زسول ہللا ان کان امس ك ْد ف َسٍ مىہ

50

What is the status or necessity of a legal act if everything has
already been decided?
The holy Prophet (PBUH) explained the issue in the following words;

ّ
""جف الللم بما اهت َلق

51

(O! Abu Hurrairah!) Pen has become dried after writing (On the
Louh-e-Mah‟fūz) ( )لوح هحفوظwhat you will do. (With free will
and choice)
The pen (Al- Qalam) noted down (On the Louh-eMah‟fūz) )(لوح هحفوظonly what you were going to earn –
in – your own free capacity.
So, the writing of Qalam or Qad‟r is nothing but a simple narration
of the facts which had already happened and which had to take place in the
future and it does not bind anyone to be criminal or non- criminal. It just
means that God foresaw the prospective acts of human being which
performed through free will and choice. God declared only those acts and
their consequences without disturbing the freedom of human will.
43
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So, according to the above mentioned discussion, it has become
clear that nothing was predetermined or arbitrarily decided. The function
of Qalam )(قلنwas purely descriptive without any attempt to prefigure or
mould the events of past and future.

Khalīfah’s Concept of Good and Evil:
So for the theory of existence of evil in nature is concerned,
Khalīfah has categorically repudiated it. He says that there is no any
shortcoming, flaw or evil in nature. It is only our wishes that attribute
good or evil to the occurrences of nature.52 While discussing on the
problem of good and evil, Khalīfah has narrated its two aspects.
1-Natural Evil (Evil in Nature)
2-Moral Evil (Evil in human life)

1. Khalīfah’s Concept of Natural Evil (Repudiation of Evil in
Nature)
Khalīfah says that according to the Holy Qur‟ān there is no flaw or evil in
nature. Nature is a system of variations and changes according to laws and
prescribed rules. These laws are logical and rational which work for good
and not evil. However, sometimes, their working does not befit our
personal desires, satisfactions and conveniences, we call it evil. He writes;
“Nature is a system of changes according to laws. ….. The
working of nature is flawless; it is only our ignorance which sees
change where it cannot discern the law and which calls that evil
which does not suit its transient desire of convenience.
………there is no natural or cosmic evil; nature is not a
battlefield of Ahriman and Yazdan. The whole process is planned
by an Almighty and knowing power; it is good and tends towards
goodness; death and decay are phases in the process of the
fulfillment of a plan. ………… Islam denies the existence of
cosmic evil; the problem arises out of ignorance or narrowness of
vision; real insight in to the working of nature would find no fault
with it. So the question that of God is omnipotent why He allows
evil to exist in nature is answered by the Qur‟ān by the denial of
evil in nature.”53
Khalīfah has established his thesis in the light of the following verses of
the Qur‟ān.

َ
ََۡ ٰ
ۡ َّ ۤ َ َ
ٰ
َ ۡ َ ٰ ٰ َّ َ ۡ َ َ َ َ
َ ۡلا ۡز
 َما خل ۡل ٰن ُہ َما ِۡلا ِبال َح ِ ّم َو ل ِک َّن اکَ َر ُہ ۡم َلoض َو َما َب ۡی َن ُہ َما ل ِع ِب ۡی َن
﴿و ما خللىا السمو ِت و
54 َ ۡ ُ َ ۡ َ
﴾یعلمون
44
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And we did not create the heavens and the earth and all what is
between them merely in sport. Verily, We did not create them
both except with the truth, but most of them do not know (this
reality).

َۡ
َّ
َ َ ً َ
َ الس ۡح ٰمن م ۡن َت ٰف ُو ٍت ؕ َف ۡازجع ۡال َب
ٰ َ َۡ َ َ ََ
ص َس َہ ۡل َت ٰسی
ِ ِ َّ ﴿ال ِر ۡی خلم سبع س ٰمو ٍت ِطباكا ؕ ما ت ٰسی ِف ۡی خل ِم
ِ ِ
ُ ُ ُ
55
ً َ َ َ ۡ َ ۡ َ ۡ َ ۡ َ ۡ َ َّ َ َ َ َ ۡ
﴾ ص ُس خ ِاسئا َّو ُہ َو َح ِس ۡیر
 ث َّم ۡاز ِج ِع البصس کستی ِن یىل ِلب ِالیک البoِم ۡن فط ۡو ٍز

Who made the seven heavens one above the other. You see no
incompatibility, flaw and inconsistency in the creation of the
Most-kind and beneficent God. Just look again and see! Do you
see any disorder, flaw or incompatibility?
Nature in general is a system of uniformities. No one can deny the
existence of these uniformities which are called the laws of nature. But,
this fact must be acknowledged that these uniformities cannot always
work according to our own wishes and prescribed desires or according to
our limited and conflicting longings. According to Khalīfah, the best
attitude towards nature is the comprehending of its workings or
functioning and resignation to whatever it creates. 56Khalīfah says that If
God is good and right, then nature too is good and right, because, only
goodness can come out of goodness. 57 So, according to Khalīfah, we
should widen and deepen our conception of goodness to cosmic
dimensions so that nature will appear to us as perfect, intact and flawless.
Furthermore, any fragmentary, half- baked and disjointed standpoint
would discover only blots, spots and patches.”58

2. Moral Evil
Khalīfah’s Concept of Evil in Human Life:
According to Khalīfah evil means pain, affliction, agony, suffering
and the devastation of values. In nature whatever is, is right. God cannot
be criticized, censured, condemned and blamed for what he has generated
and created or for the procedures and techniques and methods He uses for
its preservation, conservation and development.59
But so far as moral evil or evil in human life is concerned,
Khalīfah says that it is due to man‟s freedom of following either the right
or the wrong path as the freedom is a double-edged weapon.60 However,
Khalīfah has narrated two kinds of evil. The evil or suffering caused by
man‟s own acts and the evil or suffering caused by the acts of others. 61
Kinds of sufferings
So, in the light of Khalīfah‟s words, there are two kinds of sufferings.
1) Evil and sufferings caused by man‟s own acts.
45
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2) Evil and sufferings caused by the acts of others or workings of nature.

1. Evil or Suffering Caused by Man’s Own Acts
According to Khalīfah, the sufferings caused by man‟s own acts are
actually the result of his endowed free will. With this endowed free will,
he can jump up and rise above the angels or sink and fall below the
animals. If he chooses to sink and go down below the animals, he suffers
the aftermaths himself and God could not be made responsible for that. 62
Khalīfah says that man‟s endowed freewill becomes wrongful, sinful and
devilish when any instinct in him becomes selfish, egocentric, hostile and
aggressive. All hostility, belligerence and aggression is transgression of
the limits prescribed by intellect and reason which is the distinctive human
faculty granted to man so that he may mould his instincts work in
subordination to it. Khalīfah terms reason in man as the voice of God and
submission to reason is submission to God.63 So, God cannot be blamed
and held responsible for such misfortunes and sufferings which are the
result of man‟s own doings. The Holy Qur‟ān says;

َ
َ
َّ ﴿ ِا َّها َہ َد ۡی ٰى ُہ
﴾الس ِب ۡی َل ِا َّما ش ِاک ًسا َّو ِا َّما ک ُف ۡو ًزا

64

We have shown him (Our) way, whether he is thankful or
unthankful.

َۡ َ
َ ٰ ُ َ ۡ ۡ َ
﴾ َّو ل ۡو ال ٰلی َم َع ِاذ ۡی َس ٗہo ان َعلی ه ۡف ِس ٖہ َب ِص ۡی َرۃ
﴿ب ِل ِۡلاوس

65

Nay1! Man himself keeps an eye on the exact state of his soul.

َ
َ ۤ َ َ ۡ ۡ َََۡ ۡ ََ
ُ
َ
﴾ ث َّم َز َد ۡد ٰه ُہ ا ۡس َف َل ٰس ِف ِل ۡی َنo ان ِف ۡی ا ۡح َس ِن ت ۡل ِو ۡی ٍم
﴿للد خللىا ِۡلاوس

66

Surely, we have made Man in the best form and shape (in respect
of reason and pattern). Then We returned him to the lowest of the
low.
This evil is, basically the result of man‟s own wrong doings. These
are the consequences and aftermaths of man‟s willful violation of the laws
of well-being.
So, according to Khalīfah, the human dispositions and instincts are
not to be identified with the devil. Man‟s emotions and instincts are not
evil-in-themselves. The evil comes on the surface when man‟s instinct
becomes selfish and aggressive.

2. Evil or Suffering Caused by the Acts of Others or Caused by
Those Happenings which are out of Control (Undeserved
Sufferings------------A Source of the Purification of Soul)
There are such sufferings which are caused by the wrong doings of
others. Sometimes, these sufferings are caused by those happenings which
46
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are out of control. According to Khalīfah, such kinds of undeserved
sufferings may cause the purification and exaltation of man‟s soul.
Khalīfah writes;
“But what about undeserved sufferings? Most highly moral and
spiritual men suffer at the hands of vicious men as well as at the
hands of nature. The theistic view about this kind of suffering is
that souls can be purified and exalted only in the school of
adversity and suffering. It brings out the noblest qualities of man
and tests his character. Character can be built only by the
overcoming of resistance. A noble soul may suffer either as a
result of some wrong done by others or as a result of the
workings of nature. In all cases the right attitude towards life
would purify and strengthen a man‟s character. Our idea of the
nobility of the soul is connected with sufferings of both kinds.
Against undeserved suffering man can bring his qualities of
patience and fortitude. If he proves his worth thereby, this
undeserved suffering cannot be called an unmixed evil; it
becomes an instrument of positive good.”67
It is very important to note that if the stipend and remuneration of virtue
were always paid in cash in terms of bodily pleasure or physically
conveniences and the wages of vice always paid readily in bodily pain or
corporeal infliction, virtue would be reduced to a calculable hedonistic
barter and pleasure-seeking bargaining.68 The wickedness, immoralities
and brutalities of humanity are there to be resisted, countered and
overcome so that we may rise higher and higher than merely natural
beings.69The prophet of Islam was asked as to who among men suffered
and agonized the most, and He (PBUH) replied that the prophets suffered
the most. Khalīfah says that now, how is it that these beloved and high
ranked prophets who suffered and agonized the most still they retained the
strongest faith and powerful belief in the goodness of Almighty Allah? So,
an unbelieving man when he agonizes and suffers in any way that he
considers as unjust, inappropriate and undeserved brings a charge of
illogicality and irrationality against life. And a man of weak and little faith
has his faith shaken either in the omnipotence or the righteousness of
God.70 Life is inconceivable without change and without resistance to be
overcome. 71

Conclusion:
We may conclude following points from the above discussion.
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1. Nature is a system of variations, changes and alterations according
to laws. There is no deficiency, defect, flaw or evil in nature. It is
only our wishes and conveniences that attribute good or evil to the
happenings, occurrences and events of nature. Actually, there is no
natural evil or vice but there certainly exists moral evil as a result of
endowed freewill to man. Freedom is a two-edged weapon.
2. There are two kinds of moral evil. (a) The evil caused by man‟s
own acts (b) And the evil caused by the acts of others or suffering
caused by those events and occurrences for which he cannot be held
responsible or accountable and which are out of control.
3. The sufferings caused by man‟s own acts are actually the result of
his endowed free-will. The sufferings caused by the acts of others
or by the wrong doings of others are the source and instrument of
man‟s purification and positive good.
4. If the remuneration and wages of virtue were always paid in cash in
terms of physical conveniences and bodily pleasure and the stipend
of sin always paid readily in physical affliction and bodily pain,
virtue would be reduced to a calculable hedonistic barter and
pleasure-seeking bargaining. The freedom of choice makes man
responsible for all his actions. In the moral realm, no one would
carry the burden of the sins of others.
5. God is the creator )(خالقof acts, and man is their performer and
operator )(کاسة. The function of human action is neither creation
)(خلقnor predetermination
)(قدرbut free performance and
accomplishment.
6. Man has been endowed with freedom of performance and sense of
discrimination between vice and virtue, good and bad, and freedom
of will and choice.
7. Only freedom brings responsibility. Without freedom there is
neither responsibility nor accountability. Man is to blame for all his
crimes and evil practices due to his freedom of choice and God
does not perpetrate injustice in his dealings with erring mankind.
Islam rejects the doctrine of original sin. According to Islam, every
child is born with the right nature.
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